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101. A Second Declaration of Indepandence
(1879)

Source: Philip S. Foner, We the Other People (Urbana, 1976), pp. 117 i,

Not all Americans adhered to the Social Darwinist definition of liberty as
frank acceptance of social inequality in an unregulated market. During
the Gilded Age, the labor movement presented a very different understand
ing of freedom. It offered a wide array of programs, from public employ
ment in hard times to currency reform, anarchism, socialism, and the
creation of a vaguely defined “cooperative commonwealth.” All these ideas
arose from the conviction that social conditions in the 1870s and 1880s
needed drastic change. One of the most popular demands was for legisla
tion establishing eight hours as a legal day’s work. In 1879, Ira Steward, a
prominent union leader, drafted a revised version of the Declaration of
Independence for a Fourth of July labor picnic in Chicago. He insisted that
higher wages and greater leisure time would enable workers to develop
new desires, thereby increasing demand for goods and benefiting manu
facturers, laborers, and society at large. Steward’s program illustrates how,
in the aftermath of the Civil War, reformers of all kinds increasingly
looked to the government to bring about social change. It also reveals a
new sense of identification between American workers and their counter
parts overseas.

RESOLVED, THAT THE practical question for an American Fourth
of July is not between freedom and slavery, but between wealth and
poverty. For if it is true that laborers ought to have as little as possi
ble of the wealth they produce, South Carolina slaveholders were
right and the Massachusetts abolitionists were wrong. Because,
when the working classes are denied everything but the barest
necessities of life, they have no decent use for liberty....

Slavery is... the child of poverty, instead of poverty the child ol
slavery: and freedom is the child of wealth, instead of wealth the
child of freedom. The only road, therefore, to universal freedorn is
the road that leads to universal wealth.
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Resolved, That while the Fourth of July was heralded a hundred
years ago in the name of Liberty, we now herald this day in behalf
of the great economic measure of Eight Hours, or shorter day’s
work for wageworkers everywhere ... because more leisure, rest and
thought will cultivate habits, customs, and expenditures that mean
higher wages: and the world’s highest paid laborers now furnish each
other with vastly more occupations or days’ work than the lowest
paid workers can give to one anot her. ... If the worker’s power to buy
increases with his power to do, granaries and warehouses will empty
their pockets, and farms and factories fill up with producers....

And we call to the workers of the whole civilized world, especially
those of France, Germany, and Great Britain, to join hands with the
laborers of the United States in this mighty movement. ...

Thus shall eight hours prevail; earnings and days’ work, wealth,
and business prosperity increase, fi nancial reverses be made impos-
sible, and the whole human race em ancipated . .. from the capitalist
despotism which is made possible and necessary by the poverty of
the most of mankind.

On the...issue of eight hours, therefore, or less hours, we join
hands with all, regardless of politics, nationality, color, religion, or
sex; knowing no friends or foes except as they aid or oppose this
long-postponed and world-wide movement.

And for the soundness of our political economy, as well as the recti-
tude of our intentions, we confidently and gladly appeal to the wiser
statesmanship of the civilized world.

Questions
1. Why does this declaration appeal to other countries for support?

5. What benefits does the declaration claim will come from shortening

the hours of work and increasing wages?
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102. Henry George, Progress and Povetly | 1879)

Source: Henry George, Progress and Poverty [1879] (New York, 1884),
pp- 489—96.

Dissatisfaction with social conditions in the Gilded Age extended well
beyond aggrieved workers. Alarmed by fear of class warfare and the
growing power of concentrated wealth, social thinkers offered numerous
plans for change. Among the most influential was Henry George, whose
Progress and Poverty became one of the era’s great best-sellers. Its extraor
dinary success testified to what George called “a wide-spread conscious
ness ... that there is something radically wrong in the present social
organization.”

_ George’s book began with a famous statement of “the problem” sug-
gested by its title—the expansion of poverty alongside material progress.
His solution was the “single tax,” which would replace other taxes with a
levy on increases in the value of real estate. The single tax would be so
high that it would prevent speculation in both urban and rural land, and
land would then become available to aspiring businessmen and urban
working men seeking to become farmers. Whether or not they believed in
George’s solution, millions of readers responded to his clear explanation
of economic relationships and his stirring account of how the “unjust and
unequal distribution of wealth” long thought to be confined to the Old
World had made its appearance in the New.

THE EVILS ARISING from the unjust and unequal distribution of
wealth, which are becoming more and more apparent as modern
civilization goes on, are not incidents of progress, but tendencies
which must bring progress to a halt; that they will not cure them

selves, but, on the contrary, must, unless their cause is removed,
grow greater and greater, until they sweep us back into barbarism
by the road every previous civilization has trod. But it also shows
that these evils are not imposed by natural laws; that they spring
solely from social mal-adjustments which ignore natural laws, and
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that in removing their cause we shall be giving an enormous impe-
tusto progress.

The poverty which in the midst of abundance, pinches and
embrutes men, and all the manifold evils which flow from it, spring
from a denial of justice. In permitting the monopolization of the natu-
ral opportunities which nature freely offers to all, we have ignored the
fundamental law of justice—for so far as we can see, when we view
things upon a large scale, justice seems to be the supreme law of the
universe. But by sweeping away this injustice and asserting the rights
of all men to natural opportunities, we shall conform ourselves to
the law—we shall remove the great cause of unnatural inequality in
the distribution of wealth and power; we shall abolish poverty; tame
the ruthless passions of greed; dry up the springs of vice and misery;

light in dark places the lamp of knowledge; give new vigor to inven-
tion and a fresh impulse to discovery; substitute political strength for
political weakness; and make tyranny and anarchy impossible.

The reform I have proposed accords with all that is politically,
socially, or morally desirable, It has the qualities of a true reform,
for it will make all other reforms easier. What is it but the carrying
out in letter and gpirit of the truth enunciated in the Declaration of
Independence-—the “self-evident” truth that is the heart and soul of
the Declaration—*“That all men are created equal; that they are endowed

by their Creator with certain inalienable rights; that among them are life,
liberty, and the pursuit of happiness!”

These rights are denied when the equal right to land—on which
and by which men alone can live—is denied. Equality of political
rights will not compensate for the denial of the equal right to the
bounty of nature. Political liberty, when the equal right to land is
denied, becomes, as population increases and invention goes on,
merely the liberty to compete for employment at starvation wages.
This is the truth that we have ignored. And so there come beggars in
our streets and tramps on our roads; and poverty enslaves men
whom we boast are political sovereigns; and want breeds ignorance
that our schools cannot enlighten; and citizens vote as their mas-
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ters dictate; and the demagogue usurps the part of the statesman;
and gold weighs in the scales of justice; and in high places sit those
who do not pay to civic virtue even the compliment of hypocriny,
and the pillars of the republic that we thought so strong already
bend under an increasing strain.

We honor Liberty in name and in form. We set up her statues and
sound her praises. But we have not fully trusted her. And with oui
growth so grow her demands. She will have no half service!

Liberty! it is a word to conjure with, not to vex the ear in empty
boastings. For Liberty means Justice, and Justice is the natural law
the law of health and symmetry and strength, of fraternity and co
operation.

They who look upon Liberty as having accomplished her mission
when she has abolished hereditary privileges and given men the bal
lot, who think of her as having no further relations to the every-day
affairs of life, have not seen her real grandeur—to them the poets
who have sung of her must seem rhapsodists, and her martyrs fools!
As the sun is the lord of life, as well as of light; as his beams not merely
pierce the clouds, but support all growth, supply all motion, and
call forth from what would otherwise be a cold and inert mass, all
the infinite diversities of being and beauty, so is liberty to mankind.
It is not for an abstraction that men have toiled and died; that in
every age the witnesses of Liberty have stood forth, and the martyrs
of Liberty have suffered.

We speak of Liberty as one thing, and virtue, wealth, knowledge,
invention, national strength and national independence as other
things. But, of all these, Liberty is the source, the mother, the neces-
sary condition. She is to virtue what light is to color; to wealth what
sunshine is to grain; to knowledge what eyes are to sight. She is the
genius of invention, the brawn of national strength, the spirit of
national independence. Where Liberty rises, there virtue grows,
wealth increases, knowledge expands, invention multiplies human
powers, and in strength and spirit the freer nation rises among
her neighbors as Saul amid his brethren—taller and fairer. Where
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Liberty sinks, there virtue fades, wealth diminishes, knowledge is
forgotten, invention ceases, and empires once mighty in arms and
arts become a helpless prey to freer barbarians!

The fiat has gone forth! With steam and electricity, and the new
powers born of progress, forces have entered the world that will
either compel us to a higher plane or overwhelm us, as nation after
nation, as civilization after civilization, have been overwhelmed
before. It is the delusion which precedes destruction that sees in
the popular unrest with which the civilized world is feverishly
pulsing, only the passing effect of ephemeral causes. Between
democratic ideas and the aristocratic adjustments of society there
is an irreconcilable conflict. Here in the United States, as there in

Europe, it may be seen arising. We cannot £0 on permitting men to
vote and forcing them to tramp. We cannot go on educating boys
and girls in our public schools and then refusing them the right to

earn an honest living, We cannot go on prating of the inalienable
rights of man and then denying the inalienable right to the bounty
of the Creator,

Questions

1. Why does George write that Americans have not “fully trusted” Lib-
erty?

2. What does he see as the major threats to American freedom?

e — T
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103. Edward Bellamy, Looking Backward
(1888)

Source: Edward Bellamy, Looking Backward 2000-1887 (Boston, 1888),
pP- 4255, 262—-63.
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l'ven more influential than Progress and Poverty was Looking Backivard, a
novel by Edward Bellamy published in 1888. The book recounts the expe
riences of Julian West, who falls asleep in the late nineteenth centiury only

to awaken in the year 2000, in a world where cooperation hag replaced
class strife and cutthroat competition. Inequality has been banished ani
with it the idea of liberty as a condition to be achieved through individual
striving free of governmental restraint. Freedom, Bellamy insisted, was a
social condition, resting on interdependence, not autonomy.

From today’s vantage point, Bellamy’s utopia—with citizens
required to labor for years in an Industrial Army controlled by a single
Great Trust—seems a chilling social blueprint. Yet the book not only
inspired the creation of hundreds of Nationalist clubs devoted to bring
ing into existence the world of 2000 but left a profound mark on a gen
eration of reformers and intellectuals. For Bellamy held out the hope of
retaining the material abundance made possible by industrial capital
ism while eliminating inequality. In proposing that the state guarantee
economic security to all, Bellamy proposed a far-reaching expansion of
the idea of freedom.

“IN GENERAL,”Isaid, “what impresses me most about the city is the
material prosperity on the part of the people which its magnificence
implies.”

“I would give a great deal for just one glimpse of the Boston of
your day,” replied Dr. Leete. “No doubt, as you imply, the cities of
that period were rather shabby affairs. If you had the taste to make
them splendid, which Twould not be so rude as to question, the gen
eral poverty resulting from your extraordinary industrial system
would not have given you the means. Moreover, the excessive indi
vidualism which then prevailed was inconsistent with much pub
lic spirit. What little wealth you had seems almost wholly to have
been lavished in private luxury. Nowadays, on the contrary, there is
no destination of the surplus wealth so popular as the adornment of
the city, which all enjoy in equal degree.”
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“What solution, if any, have you found for the labor question? It
was the Sphinx’s riddle of the nineteenth century, and when I
dropped out the Sphinx was threatening to devour society, because
the answer was not forthcoming. It is well worth sleeping a hun-
dred years to learn what the right answer was, if, indeed, you have
found it yet.”

“As no such thing as the labor question is known nowadays,”
replied Dr. Leete, “and there is no way in which it could arise, I sup-
pose we may claim to have solved it. Society would indeed have
fully deserved being devoured if it had failed to answer a riddle so
entirely simple. In fact, to speak by the book, it was not necessary
for society to solve the riddle at all. It may be said to have solved
itself. The solution came as the result of a process of industrial evo-
lution which could not have terminated otherwise. All that society
had to do was to recognize and cooperate with that evolution, when
its tendency had become unmistakable.”

“The fact that the desperate popular opposition to the consolida-

tion of business in a few powerful hands had no effect to check it
proves that there must have been a strong economical reason for it.
The small capitalists, with their innumerable petty concerns, had

in fact yielded the field to the great aggregations of capital, because
they belonged to a day of small things and were totally incompetent
to the demands of an age of steam and telegraphs and the gigantic
scale of its enterprises. To restore the former order of things, even if
possible, would have involved returning to the day of stage-coaches.
Oppressive and intolerable as was the régime of the great consolida-
tions of Capifal, even its victims, while they cursed it, were forced to
admit the prodigious increase of efficiency which had been imparted
to the national industries, the vast economies effected by concentra-
tion of management and unity of organization, and to confess that
since the new system had taken the place of the old the wealth of the
world had increased at a rate before undreamed of. To be sure this
vast increase had gone chiefly to make the rich richer, increasing the
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gap between them and the poor; but the fact remained that, ag a

means merely of producing wealth, capital had been proved ethicient
in proportion to its consolidation. The restoration of the uld system
with the subdivision of capital, if it were possible, might ind vl
bring back a greater equality of conditions, with more individual
dignity and freedom, but it would be at the price of general poverty

and the arrest of material progress.”

«1t would seem to follow, from what you have said, that wives are
in no way dependent on their husbands for maintenance.”

“Of course they are not,” replied Dr. Leete, “nor children on theti
parents either, that is, for means of support, though of course they
are for the offices of affection. The child’s labor, when he grows up,
will go to increase the common stock, not his parents’, who will be
dead, and therefore he is properly nurtured out of the common
stock. The account of every person, man, womar, and child, you
must understand, is always with the nation directly, and never
through any intermediary, except, of course, that parents, to a cer
tain extent, act for children as their guardians. You see that it is by
virtue of the relation of individuals to the nation, of their member
ship in it, that they are entitled to support; and this title is in no way
connected with or affected by their relations to other individuals
who are fellow members of the nation with them. That any person
should be dependent for the means of support upon another would
be shocking to the moral sense as well as indefensible on any ratio
nal social theory. What would become of personal liberty and dig
nity under such an arrangement? 1 am aware that you called
yourselves free in the nineteenth century. The meaning of the word
could not then, however, have been at all what it is at present, Or you
certainly would not have appliedittoa society of which nearly every
member was in a position of galling personal dependence upon oth
ers as to the very means of life, the poor upon the rich, or employed
upon employer, women upon men, children upon parents.



46 Voices of Freedom

Questions

I. Why does Bellamy’s character Dr. Leete state that the meaning of the
word “free” could not have meant the same thing in the nineteenth cen-

tury as it does in 2000?

2. How does Bellamy suggest that the transition to a society of harmony

and equality will take place?
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Excerpted From: - —
THE cHIEF PURPOSE of the Christian Church in the past has been

Foner, E. (2011). Voices of freedom: A documentary history (3rd ed.). New York: the salvation of individuals. But the most pressing tagk of the pres

W.W. Norton &. Co.

104. Walter Rauschenbusch and the Social
Gospel (1912)

Source: Walter Rauschenbusch, Christianizing the Social Order (New York,
1912), pp. 41-44-

The Baptist clergyman Walter Rauschenbusch, who began preaching in
New York City in 1886, was a bridge between the Gilded Age and the Pro-
gressive era of the early twentieth century. Appalled by the low wages and
dire living conditions of his poor parishioners, Rauschenbusch rejected
the idea, common among the era’s Protestant preachers, that poverty arose
from individual sins like drinking and sabbath breaking. In sermons and,
in the early twentieth century, in widely read books, he developed what
came to be called the Social Gospel. Rauschenbusch insisted that devout
Christians rediscover the “social wealth of the Bible,” and especially Jesus’
concern for the poor. Freedom and spiritual self-development, he argued,
required an equalization of wealth and power and unbridled competition
mocked the Christian ideal of brotherhood.

The Social Gospel movement originated as an effort to reform Protes-
tant churches by expanding their appeal in poor urban neighborhoods
and making them more attentive to the era’s social ills. Its adherents
established missions and relief programs in urban areas that attempted to
alleviate poverty, combat child labor, and encourage the construction of
better working-class housing.

ent is not individualistic. Our business is to make over an anti

quated and immoral economic system; to get rid of laws, customs,
maxims, and philosophies inherited from an evil and despotic past;
to create just and brotherly relations between great groups and
classes of society; and thus to lay a social foundation on which maod

ern men individually can live and work in a fashion that will not
outrage all the better elements in them. Our inherited Christian faith
dealt with individuals; our present task deals with society.

The Christian Church in the past has taught us to do our work with
our eyes fixed on another world and a life to come. But the business
before us is concerned with refashioning this present world, mak-
ing this earth clean and sweet and habitable. . . .

Twenty-five years ago the social wealth of the Bible was almost
undiscovered to most of us. We used to plow it six inches deep for
crops and never dreamed that mines of anthracite were hidden
down below. Even Jesus talked like an individualist in those days
and seemed to repudiate the social interest when we interrogated
him. He said hiskingdom was not of this world; the things of God had
nothing to do with the things of Caesar; the poor we would always
have with us; and his ministers must not be judges and dividers when
Labor argued with Capital about the division of the inheritance. To-
day he has resumed the spiritual leadership of social Christianity, of
which he was the founder. It is a new tribute to his mastership that
the social message of Jesus was the first great possession which social
Christianity rediscovered. ...

With true Christian instinct men have turned to the Christian
law of love as the key to the situation. If we all loved our neighbor,
we should “treat him right,” pay him a living wage, give sixteen
ounces to the pound, and not charge so much for beef. But this appeal
assumes that we are still living in the simple personal relations of the
good old times, and that every man can do the right thing when he
wants to do it. But suppose a business man would be glad indeed to
pay his young women the $12 a week which they need for a decent
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living, but all his competitors are paying from $7 down to $5. Shall he
love himself into bankruptcy? In a time of industrial depression shall
he employ men whom he does not need? And if he does, will his five
loaves feed the five thousand unemployed that break his heart with
their hungry eyes? If aman owns a hundred shares of stock in a great
corporation, how can his love influence its wage scale with that
puny stick? The old advice of love breaks down before the hugeness
of modern relations. We might as well try to start a stranded ocean
liner with the oar which poled our old dory from the mud banks
many a time. It is indeed love that we want, but it is socialized love.
Blessed be the love that holds the cup of water to thirsty lips. We can
never do without the plain affection of man to man. But what we
most need today is not the love that will break its back drawing water
for a growing factory town from a well that was meant to supply a vil-
lage, but a love so large and intelligent that it will persuade an igno-
rant people to build a system of waterworks up in the hills, and that
will get after the thoughtless farmers who contaminate the brooks
with typhoid bacilli, and after the lumber concern that is denuding
the watershed of its forests. We want a new avatar of love.

Questions

r. Why does Rauschenbusch argue that “the salvation of individuals” is

not sufficient to address social problems?

2. What does he urge Christians to do to alleviate poverty?



