Blacks Should Strive to Be Part of the American
Dream (1961)
Martin Luther King Jr. (1929-1968)

INTRODUCTION In December 1955, less than two years
afier the Brown v. Board of Education Supreme
Court decision outlawing racial segregation in public
schools, African American residents of Montgomery,
Alabama, took matters into their own hands against
racial segregation and mistreasment of blacks on the
city’s buses. They organized a boycott that lasted more
than one year before the Supreme Court issued a
ruling invalidating Alabama’s laws upholding segre-
gation in transportation. The successful boycott made
its leader—a young Baptist minister named Martin
Luther King Jr.—a national figure renowned for his

loquence and his advocacy of jolent protests and
civil disobedience. King’s advocacy of nonviolent re-
sistance is evident in the events of 1960 and 1961.
In 1960 black college students in the South initiated
“sit-in” demonstrations to desegregate lunch counters,
libraries, and other public facilities. In 1961 the
Congress of Racial Equality (CORE) sponsored
“Freedom Rides,” in which interracial groups traveled
on previously segregated interstate buses. King himself
remained the personification of the civil rights move-
ment in the minds of many Americans.
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The following viewpoint is taken from a college com-
mlmcemcm address King gave on June 6, 1961, at
Lincoln University, a historically black college in
l"mmy/mnid. It provides a good summary of King's
views regarding nonviolence, the place of Afvican
A.mrriamx in U.S. history, and the progress of the civil
rights movement. It is essential, he asserts, for peaple of
all races to embrace the American dream of equality
and brotherhood, and to reject notions of both white
and black supremacy. The speech’s closing is similar to
that of a more famous King address—one he made two
years later at the March on Washington.

What is the American dream, according to King? What

myths about the races and segregation does he criticize?

What are the special advantages of nonviolent resis-

tance, in his view?

Today you bid farewell to the friendly sccurity of this
academic environment, a setting that will remain dear to
you as long as the cords of memory shall lengthen. As you
g0 out today to enter the clamorous highways of life,
I should like to discuss with you some aspects of the
American dream. For in a real sense, America is essen-
tially a dream, a dream as yet unfulfilled. It is a dream
of a land where men of all races, of all nationalities and
of all creeds can live together as brothers. The substance
of the dream is expressed in these sublime words, words
lifted to cosmic proportions: “We hold these truths to
be self-evident, that all men are created equal, that they
are endowed by their Creator with certain unalienable
rights, that among these are life, liberty, and the pursuit
of happiness.” This is the dream.

One of the first things we notice in this dream is an
amazing universalism. It does not say some men, but it
says all men. It does not say all white men, but it says
all men, which includes black men. It does not say all
Gentiles, but it says all men, which includes Jews. It
does not say all Protestants, but it says all men, which
includes Catholics.

And there is another thing we see in this dream that
ultimately distinguishes democracy and our form of gov-
ernment from all of the totalitarian regimes that emerge
in history. It says that each individual has certain basic
rights that are neither conferred by nor derived from

the state. To discover where they came from it is necessary
to move back behind the dim mist of eternity, for they are
God-given. Very scldom if ever in the history of the world
has a sociopolitical document expressed in such pro-
foundly eloquent and unequivocal language the dignity
and the worth of human personality. The American
dream reminds us that every man is heir to the legacy
of worthiness.

Excerpted from Martin Luther King Jr, commencement address, Lincoln University
(Pennsylvania), June 6, 1961.
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OPPOSING

Ever since the Founding Fathers of our nation
dreamed this noble dream, America has thr.l something
of a schizophrenic personality, tragically divided against
herself. On the one hand we have proudly professed the
principles of democracy, and.on 'thc other hfm‘.j we
have sadly practiced the very antithesis of those principles.
Indecd slavery and scgregation have been strange para-
doxes in a nation founded on the principle that .all men
are created equal. This is what the Swedish sgcnologis:,
Gunnar Myrdal, referred to as the American dilemma,

But the shape of the world today does not permit us

the luxury of an anemic democracy. TAhe price America
must pay for the continued exploitation of the Negro
and other minority groups is the price of its own destruc-
tion. The hour is late; the clock of destiny is ticking out.
It is trite, but urgently true, that if America is to remain a
first-class nation she can no longer have second-class citi-
zens. Now, more than ever before, America is challenged
to bring her noble dream into reality, and those who are
working to implement the American dream are the true
saviors of democracy.

Now may | suggest some of the things we must do if
we are to make the American dream a reality. First I think
all of us must develop a world perspective if we are to sur-
vive. The American dream will not become a reality de-
void of the larger dream of a world of brotherhood and
peace and good will. The world in which we live is a
world of geographical oneness and we are challenged
now to make it spiritually one. ...

We are caught in an inescapable network of mutual-
ity; tied in a single garment of destiny. Whatever affects
one directly, affects all indirectly. As long as there is pov-
erty in this world, no man can be totally rich even if he

has a billion dollars. As long as diseases are rampant
and millions of people cannot expect to live more than
twenty or thirty years, no man can be totally healthy,
even if he just got a clean bill of health from the finest
clinic in America. Strangely enough, I can never be
what I ought to be until you are what you ought to be.
You can never be what you ought to be undl 1 am
what 1 ought to be. This is the way the world is made.
I didn’t make it that way, but this is the interrelated struc-
ture of reality. John Donne caughe it a few centuries ago
and could cry out, “No man is an island entire of itself: every
man is a picce of the continent, a part of the main .. .any
man’s death diminishes me, because 1 am involved in
mankind, and thercfore never send to know for whom the
bell tolls; it tolls for thee.” If we are to realize the American
dream we must cultivate this world perspective. . . .

NO INFERIOR RACES

Another thing we must do is to get rid of the notion once
and for all that there are superior and inferior races. Now
we know that this view still lags around in spite of the fact
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that many great anthropologists, Margaret Mead and
Ruth Benedict and Melville Herskovits and others have
pointed out and made it clear through scientific evidence
that there are no superior races and there are no inferior
races. There may be intellectually superior individuals
within all races. In spite of all this evidence, however
the view still gets around somehow that there are supcrio;
and inferior races. The whole concept of white supremacy
rests on this fallacy.

You kno‘w, t!xcre was a time when some people used
to argue the inferiority of the Negro and the colored races
generally on the basis of the Bible and religion. . ..

But we don’t often hear these arguments today. Seg-

regation is now based on “sociological and culcural”
grounds. “The Negro is not culturally ready for integra-
tion, and if integration comes into being it will pull the
white race back a generation. It will take fifty or seventy-
five years to raise these standards.” And then we hear
that the Negro is a criminal, and there are those who
would almost say he is a criminal by nature. But they
never point out that these things are environmental and
not racial; these problems are problems of urban disloca-
tion. They fail to see that poverty, and disease, and igno-
rance breed crime whatever the racial group may be.
And it is a tortuous logic that views the tragic results of
segregation and discrimination as an argument for the
continuation of it.

If we are to implement the American dream we must
get rid of the notion once and for all that there are supe-
rior and inferior races. This means that members of mi-
nority groups must make it clear that they can use their
resources even under adverse circumstances. We must
make full and constructive use of the freedom we already
possess. We must not use our oppression as an excuse for
mediocrity and laziness.

CREATIVE PROTEST

Finally, if we are to implement the American dream, we
must continue to engage in creative protest in order to
break down all of those barriers that make it impossible
for the dream to be realized. Now I know there are those
people who will argue that we must wait on something.
They fail to see the necessity for creative protest, but I
say to you that I can see no way to break loose from an
old order and to move into a new order without standing
up and resisting the unjust dogma of the old order.

To do this, we must get rid of two strange illusions
that have been held by the so-called moderates in race rela-
tions. First is the myth of time advanced by those who say
that you must wait on time; if you “just wait and l.)c pa-
tient,” time will work the situation out. They will say
this even abour freedom rides. They will say this about
sit-ins: that you're pushing things too fast—c0f)l off—
time will work these problems out. Well, evolution may
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hold in the biological realm, and in that area Darwin
was right. But when a Herbert Spencer [nineteenth-century
philosopher and formulator of “Social Darwinism”] secks
to apply “evolution” to the whole fabric of society, there
is no truth in it. Even a superficial look at history shows
that social progress never rolls in on the wheels of inevita-
bility. It comes through the tireless efforc and the persistent
work of dedicated individuals. Without this hard work,
time itself becomes an ally of the primitive forces of irratio-
nal emotionalism and social stagnation. And we must get
rid of the myth of time.

EDUCATION AND LEGISLATION

There is another myth, that bases itself on a species of
educational determinism. It leads one to think that you
can't solve this problem through legislation; you can’t
solve this problem through judicial decree; you can’t
solve this problem through executive orders on the part
of the president of the United States. It must be solved
by education. Now I agree that education plays a great
role, and it must continue to play a great role in changing
attitudes, in getting people ready for the new order. And
we must also sce the importance of legislation.

It is not a question either of education or of legisla-
tion. Both legislation and education are required. Now,
people will say, “You can’t legislate morals.” Well, that
may be true. Even though morality may not be legislated,
behavior can be regulated. And this is very important. We
need religion and education to change attitudes and to
change the hearts of men. We need legislation and federal
action to control behavior. It may be true that the law
can’t make a man love me, but it can keep him from
lynching me, and I think that’s pretty important also.

And so we must ger rid of these illusions and move
on with determination and with zeal to break down the
unjust systems we find in our society, so that it will be
possible to realize the American dream. As I have said
so often, if we seek to break down discrimination, we
must use the proper methods. 1 am convinced more
than ever before that, as the powerful, creative way
opens, men and women who are eager to break the bar-
riers of oppression and of segregation and discrimination
need not fall down to the levels of violence. They need
not sink into the quicksands of hatred. Standing on the
high ground of noninjury, love and soul force, they can
turn this nation upside down and right side up.

NONVIOLENT RESISTANCE

I believe, more than ever before, in the power of nonvio-
lent resistance. It has a moral aspect tied to it. It makes it
possible for the individual to secure moral ends through
moral means. This has been one of the great debates of
history. People have felt that it is impossible to achieve
moral ends through moral means. And so a Machiavelli
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Fould come into being and so force a sort of duality with-
in the moral structure of the universe. Even communism
could come into being and say that anything justifies the
end of a classless society—lying, deceit, hate, violence—
arfything. And this is where nonviolent resistance breaks
with communism and with all of those systems which
arguc that the end justifies the means, because we realize
that the end is preexistent in the means. In the long run of

history, destructive means cannot bring about construc-
tive ends.

The practical aspect of nonviolent resistance is that it
exposes the moral defenses of the opponent. Not only
that, it somehow arouses his conscience at the same
time, and it breaks down his morale. He has no answer
for it. If he puts you in jail, thats all right; if he lets
you out, that’s all right too. If he beats you, you accept
that; if he doesn’t beat you—fine. And so you go on, leav-
ing him with no answer. But if you use violence, he does
have an answer. He has the state militia; he has police
brutality.

Nonviolent resistance is one of the most magnificent
expressions going on today. We sce it in the movement
taking place among students in the South and their allies
who have been willing to come in from the Norch and
other sections. They have taken our deep groans and pas-
sionate yearnings, filtered them in their own souls, and
fashioned them into the creative protest, which is an
epic known all over our nation. They have moved in a
uniquely meaningful orbit, imparting light and heat to
a distanc satellite. And people say, “Does this bring
results?” Well, look at the record.

In less than a year, lunch counters have been inte-
grated in more than 142 cities of the Deep South, and
this was done without a single court suit; it was done
without spending millions and millions of dollars. We
think of the freedom rides, and remember that more
than sixty people are now in jail in Jackson, Mississippi.
What has this done? These people have been beaten;
they have suffered to bring to the attention of this nation,
the indignities and injustices Negro people still confront
in interstate travel. It has, therefore, had an educational
value. But not only that—signs have come down from
bus stations in Montgomery, Alabama. They've never
been down before. Not only that—the attorney general
of this nation has called on ICC [Interstate Commerce
Commission] to issue new regulations making it posi-
tively clear that segregation in interstate travel is illegal
and unconstitutional.

And so this method can bring results. Sometimes it can
bring quick results. But even when it doesn’e bring imme-
diate results, it is constantly working on the conscience; it is
at all imes using moral means to bring about moral ends.
And so I say we must continue on the way of creative pro-
test. I believe also that this method will help us to enter the
new age with the proper attitude. . . .
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AGAINST RACIAL SEPARATION
es we get discouraged and S.Omcl'imCS di's-
appointed with the slow pace O-F thir;gs.fAt t_lnrjl?s we b?gm
to talk about racial scparation instcad of ract integration,
fecling tha there is no 0[!’1(!1’ way out. My tlJ)nly answer s
that the problem never will be solved b}f su (sintuung one
tyranny for another. Black supremacy is as anglcr?us as
white supremacy, and God is not interested merely in the
freedom of black men and brown men and yellow men.
God is interested in the freedom of the whole human
tace and in the creation of a society wherc. all men can
live together as brothers, where every man will respect the
dignity and the worth of human personality.

By following this method, we may also be able to
teach our world something that it so desperately needs
at this hour. In a day when Sputniks and E?(p.lorch are
dashing through outer spacc, and guided ballistic missiles
are carving highways of death through the stratosphere,
1o nation can win a war. The choice is no longer between
violence and nonviolence; it is either nonviolence or non-
existence. Unless we find some alternative to war, we will
destroy oursclves by the misuse of our own instruments.
And so, with all of these attitudes and principles working
together, I believe we will be able to make a contribution
as men of good will to the ongoing structure of our soci-
ety and toward the realization of the American dream.
And so, as you go out today, I call upon you not to be
detached spectators, but involved participants, in this
great drama tha is taking place in our nation and around
the world.

I know sometim

Every academic discipline has its technical nomencla-
ture, and modern psychology has a word thar is used,
probably, more than any other. It is the word malad-
justed. This word is the ringing cry of modern child psy-
chology. Certainly all of us want to live a well-adjusted
life in order to avoid the ncurotic personality. But I say
to you, there are certain things within our social order
to which I am proud to be maladjusted and to which I
call upon all men of good will to be maladjusted.

A CALL TO BE MALADJUSTED

If you will allow the preacher in me to come out now, let
me say to you that I never did intend to adjust to the evils
of segregation and discrimination. I never did intend to
adjust mysclf o religious bigotry. I did intend to adjust
myself to economic conditions that will take necessities
from the many to give luxuries to the few. T never did in-
tend to adjust myself to the madness of militarism, and
the self-defeating effects of physical violence. And 1 call
upon all men of good will to be maladjusted because it

may well be that the salvation of our world lies in the
hands of the maladjusted.

So let us be mlaladjusted, as maladjusted as the
prophet Amos, who in the midst of the injustices of his
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day c'oulc‘l cry out in words that echo across the centuries
Let justice run down like waters and righteousness like ;
mighty stream.” Let us be as maladjusted as Abraham
Lincoln, who had the vision to sce that this nation
could not exist half slave and half free. Let us be malad-
justed as Jesus of Nazareth, who could look into the eyes
of the men and women of his generation and cry out,
“Love your enemies. Bless them that curse you. Pray for
them that despitefully use you.”

I believe that it is through such maladjustment that
we will be able to emerge from the bleak and desolate
midnight of man’s inhumanity to man into the brighe
and glittering daybreak of freedom and justice. That
will be the day when all of God’s children, black men
and white men, Jews and Gentiles, Catholics and Protes-
tants, will be able to join hands and sing in the words of
the old Negro spiritual, “Free at last! Free at last! Thank
God almighty, we are free at last!”



Viewpoine 29B
Blacks Can Never Be Part of the American
Dream (1963)

Malcolm X (1925-1965)

INTRODUCTION During the height of the civil rights
movement in the 1950s and 1960s, not all blacks were
united behind the ideas of Martin Luther King Jr.,
including the tactics of nonviolent protest and the goal
of racial integration. A controversial alternative vision
of blacks in America was expressed in the black na-
tionalist speeches and statements by Malcolm X.

Malcolm Little was in prison for burglary when be
became a follower of the Nation of Islam, a religious
sect led by Elijah Muhammad that combined Islamic
teachings with black list beliefs. Foll were
commonly called Black Muslims. Malcolm adopted
X—a symbol of bis stolen identity as a descendant of
slaves brought from Africa—as his surname. After his
release from prison he emerged as one of the leading
speakers for the Nation of Islam. The following view-
point is excerpted from a November 10, 1963, speech
at a rally at King Solomon Baptist Church in Detroit,
Michigan. He argues that blacks are not and never will
be Americans but are instead an oppressed population
that shares the same white enemy as colonized African
and Asian peoples. He further contends that blacks
should strive for racial separation and self-sufficiency
rather than integrasion and that they should reserve the
right to use violence if necessary.
What is the basis of a successful revolution, according 10
Malcolm X2 What argument does he make about the two
different kinds of slaves that existed in the days of slavery?
We want to have just an off-the-cuff chat between
you and me, us. We want to talk right down to earth
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in a language that everybody here can easily understand.
We all agree tonight, all of the speakers have agreed,
that America has a very serious problem. Not only does
America have a very serious problem, but our people
have a very serious problem. America’s problem is us.
We're her problem. The only reason she has a problem
is she doesn’t want us here. And every time you look at
yourself, be you black, brown, red or yellow, a SO—Ca.”Cd
Negro, you represent a person who poses such a serious
problem for America because you're not wanted. Once
you face this as a fact, then you can start plotting a course
that will make you appear intelligent, instead of
unintelligent.

What you and I need to do is learn to forget our dif-
ferences. When we come together, we don’t come to-
gether as Baptists or Methodists. You don’t catch hell
because you’re a Baptist, and you don’t catch hell because
you're a Methodist. You don’t catch hell because you're a
Methodist or Baprtist, you don’t catch hell because you're
a Democrat or a Republican, you don’t catch hell because
you're a Mason or an Elk, and you sure don’t catch hell
because you’re an American; because if you were an
American, you wouldn’t catch hell. You catch hell be-
cause you're a black man. You catch hell, all of us catch
hell, for the same reason.

So we're all black people, so-called Negroes, second-
class citizens, ex-slaves. You’re nothing but an ex-slave.
You don’t like to be told that. But what else are you?
You are ex-slaves. You didn’t come here on the “May-
flower.” You came here on a slave ship. In chains, like
a horse, or a cow, or a chicken. And you were brought
here by the people who came here on the “Mayflower,”
you were brought here by the so-called Pilgrims, or
Founding Fathers. They were the ones who brought
you here. ...

THE BLACK REVOLUTION

I would like to make a few comments concerning the
difference between the black revolution and the Negro
revolution. Are they both the same? And if they’re not,
what is the difference? What is the difference between a
black revolution and a Negro revolution? First, what is
a revolution? Sometimes I’'m inclined to believe that
many of our people are using this word “revolution”
loosely, without taking careful consideration of what
this word actually means, and what its historic character-
istics are. When you study the historic nature of revolu-
tions, the motive of a revolution, the objective of a
revolurtion, the tesult of a revolution, and the methods
used in a revolution, you may change words. You may de-

vise another program, you may change your goal and you
may change your mind.

From Malclem X, “Message to the Grass Roots,” in Malcolm X Speaks, edited by
George Breitman (New York: Pathfinder Press, 1989).
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.Lnok at the American Revolution in 1776. That rev-
olution was for what? For land. Why did they want land?
Independence. How was it carried our? Bloodshed. Num-
ber one, it was based on land, the basis of independence.
And the only way they could get it was bloodshed. The
French Revolution—whar was it based on? The landless
against the landlord. What was it for? Land. How did
(h.cy get it? Bloodshed. Was no love lost, was no compro-
mise, was no negotiation. I'm telling you—you don’t
know.w.ha( a revolution is. Because when you find out
what it is, you'll get back in the alley, you'll get out of
the way.

The Russian Revolution—what was it based on?
Land; the landless against the landlord. How did they
bring it about? Bloodshed. You haven't got a revolution
that doesn’t involve bloodshed. And you're afraid to
bleed. I said, you're afraid to bleed.

As long as the white man sent you to Korea, you
bled. He sent you to Germany, you bled. He sent you
to the South Pacific to fight the Japanese, you bled.
You bleed for white people, but when it comes to seeing
your own churches being bombed and little black girls
murdered, you haven'’t got any blood. You bleed when
the white man says bleed; you bite when the white man
says bite; and you bark when the white man says bark.
I hate to say this about us, but it’s true. How are you
going to be nonviolent in Mississippi, as violent as you
were in Korea? How can you justify being nonviolent
in Mississippi and Alabama, when your churches are
being bombed, and your little girls are being murdered,
and at the same time you are going to get violent with
Hitler, and Tojo, and somebody else you don’t even
know?

If violence is wrong in America, violence is wrong
abroad. If it is wrong to be violent defending black
women and black children and black babies and black
men, then it is wrong for America to draft us and make
us violent abroad in defense of her. And if it is right
for America to draft us, and teach us how to be violent
in defense of her, then it is right for you and me to do
whatever is necessary to defend our own people right
here in this country. ...

Of all our studies, history is best qualified to reward
our research. And when you see that you’ve got problems,
all you have to do is examine the historic method used all
over the world by others who have problems similar to
yours. Once you see how they got theirs straight, then
you know how you can get yours straight. There’s been
a revolution, a black revolution, going on in Africa. In
Kenya, the Mau Mau were revolutionary; they were the
ones who brought the word “Uhuru” to the fore. The

Mau Mau, they were revolutionary, they believed in
scorched earth, they knocked everything aside that got
in their way, and their revolution also was based on
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land, a desire for land. In Algeria, the northern part of
Africa, a revolution took place. The Algerians were revo-
lutionists, they wanted land. France offered to let them be
integrated into France. They told France, to hell with
France, they wanted some land, not some France. And
they engaged in a bloody battle.

NONVIOLENCE IS NO REVOLUTION

So I cite these various revolutions, brothers and sisters, to
show you that you don’t have a peaceful revolution. You
don’t have a turn-the-other-check revolution. There’s no
such thing as a nonviolent revolution. The only kind of
revolution that is nonviolent is the Negro revolution.
The only revolution in which the goal is loving your
enemy is the Negro revolution. It’s the only revolution
in which the goal is a desegregated lunch counter, a deseg-
regated theater, a desegregated park, and a desegregated
public toilet; you can sit down next to white folks—on
the toilet. That’s no revolution. Revolution is based on
land. Land is the basis of all independence. Land is the
basis of freedom, justice, and equality.

The white man knows what a revolution is. He
knows that the black revolution is world-wide in scope
and in nature. The black revolution is sweeping Asia, is
sweeping Africa, is rearing its head in Latin America.
The Cuban Revolution—that’s a revolution. They over-
turned the system. Revolution is in Asia, revolution is
in Africa, and the white man is screaming because he
sees revolution in Latin America. How do you think
he'll react to you when you learn what a real revolution
is? You don’t know what a revolution is. If you did,
you wouldn't use that word.

Revolution is bloody, revolution is hostile, revolution
knO\VS no COmPl’OmiSC, erOIu[iOn overturns and deSTl’OyS
everything that gets in its way. And you, sitting around
here like a knot on the wall, saying, “I'm going to love
these folks no matter how much they hate me.” No,
you need a revolution. Whoever heard of a revolution
where they lock arms, as Rev. [Albert B.) Cleage was
pointing out beautifully, singing “We Shall Overcome”?
You don’t do that in a revolution. You don’t do any sing-
ing, you're too busy swinging. It’s based on land. A rev-
olutionary wants land so he can set up his own nation, an
independent nation. These Negroes aren’t asking for any
nation—they’re trying to crawl back on the plantation.

When you want a nation, thar’s called nationalism.
Wher.l the white man became involved in a revolution
in this country against England, what was it for? He
want)cd (hl'S land so he could set up another white nation.
Th:.at s white nationalism. The American Revolution was
\\.zhue .na(ionalism. The French Revolution was white na-
uor_lallsm._ The Russian Revolution too—yes, it was—
wl.mc nationalism. You don’t think so? Why do you
think Khrushchev and Mao can’t get their heads together?
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White nationalism. All the revolucions that are going on
in Asia and Africa today are based on what?—blackgna-
tionalism. A revolutionary is a black nationalist. He
wants a nation. [ was reading some beautiful w
Rev. Cleage, pointing out why he couldn’t get together
with someone else in the city because all of them were
afraid of being identified with black nationalism. If
you're afraid of black nationalism, you're afraid of revolu-

tion. And if you love revolution, you love black
nationalism.

ords by

THE HOUSE SLAVE AND
THE FIELD SLAVE

To understand this, you have to go back to what the
young brother here referred to as the house Negro and
the field Negro back during slavery. There were two
kinds of slaves, the house Negro and the field Negro.
The house Negroes—they lived in the house with master,
they dressed pretty good, they ate good because they ate
his food—what he left. They lived in the attic or the base-
ment, but still they lived near the master; and they loved
the master more than the master loved himself. They
would give their life to save the master’s house—quicker
than the master would. If the master said, “We got a good
house here,” the house Negro would say, “Yeah, we got a
good house here.” Whenever the master said “we,” he said
“we.” That's how you can tell a house Negro.

If the master’s house caught on fire, the house Negro
would fight harder to put the blaze out than the master
would. If the master got sick, the house Negro would
say, “What's the matter, boss, we sick?” Wesick! He iden-
tified himself with his master, more than his master iden-
tified with himself. And if you came to the house Negro
and said, “Ler’s run away, let’s escape, let’s separate,” the
house Negro would look at you and say, “Man, you crazy.
What you mean, separate? Where is there a better house
than this? Where can 1 wear better clothes than this?
Where can I eat better food than this?” That was that
house Negro. In those days he was called a “house nig-
ger.” And that’s what we call them today, because we've
still got some house niggers running around here.

This modern house Negro loves his master. He wants
to live near him. He'll pay three times as much as the
house is worth just to live near his master, and then
brag about “I'm the only Negro out here.” “I'm the
only one on my job.” “I'm the only one in this school.”
You're nothing but a house Negro. And if someone
comes to you right now and says, “Let’s separate,” you
say the same thing that the house Negro said on the plar?-
tation. “What you mean, separate? From America, this
good white man? Where you going to get a better job
than you get here?” 1 mean, this is what you say. “1
ain’t left nothing in Africa,” that’s what you say. Why,
you left your mind in Africa.

On that same plantation, there was the field Negro. The
field Negroes—those were the masses. There were :flwag's
more Negroes in the field than there were Negroes 1n the
house. The Negro in the field caught hell. He ate lefrovers.
In the house they ate high up on the hog. The Nc'gﬂ? in
the field didn’t get anything but what was left of the insides
of the hog. They call it “chict’lings” nowadays. If’ those days
they called them what they Wcrc——guts..That s what you
were—gut-caters. And some of you are still gut-caters. .

The field Negro was beaten from morning to night;
he lived in a shack, in a hug; he wore old, castoff Cl°[h.es‘
He hated his master. I say he hated his master. He was in-
telligent. That house Negro loved his master, 'but that field
Negro—remember, they were in the majority, and they
hated the master. When the house caught on fire, he
didn’c try to put it out; that field Negro prayed for a
wind, for a breeze. When the master got sick, the field
Negro prayed that he'd die. If someone came to _(he‘ field
Negro and said, “Let’s separate, let’s run,” he didn’t say
“Where we going?” He'd say, “Any place is better than
here.” You've got field Negroes in America today. I'm a
field Negro. The masses are the ficld Negroes. When
they see this man’s house on fire, you don’t hear the little
Negroes talking about “our government is in trouble.”
They say, “ The government is in trouble.” Imagine a
Negro: “Our government™ I even heard one say “our astro-
nauts.” They won't even let him near the plant—and “our
astronauts”! “ Our Navy"—that’s a Negro that is out of his
mind, a Negro that is out of his mind.

Just as the slavemaster of that day used Tom, the
house Negro, to keep the field Negroes in check, the
same old slavemaster today has Negroes who are nothing
but modern Uncle Toms, twentieth-century Uncle Tom:s,
to keep you and me in check, to keep us under control,
keep us passive and peaceful and nonviolent. That’s
Tom making you nonviolent. It’s like when you go to
the dentist, and the man’s going to take your tooth.
You're going to fight him when he starts pulling. So he
squirts some stuff in your jaw called novocaine, to
make you think they’re not doing anything to you. So
you sit there and because you've gor all of that novocaine
in your jaw, you suffer—peacefully. Blood running all
down your jaw, and you don’t know what's happening.
Because someone has taught you to suffer—peacefully.

The white man does the same thing to you in the
street, when he wants to put knots on your head and
take advantage of you and not have to be afraid of your
fighting back. To keep you from fighting back, he gets
these‘ old religious Uncle Toms to teach you and me,
J:ust lll‘(c novocaine, to suffer peacefully. Don’t stop suffer-
ing—just suffer peacefully. As Rev. Cleage pointed out,
the?' say you should let your blood flow in the streets.
Th.ls is a shame. You know he’s a Christian preacher.
If it’s a shame to him, you know what it is to me.
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There is nothing in our book, the Koran, that teaches
us to suffer peacefully. Our religion teaches us to be intel-
ligent. Be peaceful, be courteous, obey the law, respect ev-
eryone; but if someone puts his hand on you, send him to
the cemetery. Thart’s a good religion. In fact, that’s that
old-time religion. That’s the one that Ma and Pa used to
talk about: an eye for an eye, and a tooth for a tooth,
and a head for a head, and a life for a life. That's a good
religion. And nobody resents that kind of religion being
taught but a wolf, who intends to make you his meal.

This is the way it is with the white man in America.
He’s a wolf—and you're sheep. Any time a shepherd, a
pastor, teaches you and me not to run from the white
man and, at the same time, teaches us not to fight the
white man, he’s a traitor to you and me. Don’t lay
down a life all by itself. No, preserve your life, it’s the
best thing you've got. And if you've got to give it up,
let it be even-steven.
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